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Introduction

Romantic primitivism has two faces, and its romantic face is by far
the prettier. This is the one that gave the world a whole collec-
tion of colorful and eccentric Englishmen who liked to dress up as
Arabs, jump onto camels, and ride about over the sands of the Mid-
dle East. What the camels made of it is anyone’s guess—but it was
harmless stuff on the whole, and Lawrence of Arabia was only the
most famous of his countrymen to enjoy the masquerade.

The primitivist face is more problematic. Not long ago, in 1996,
actress and ex-model Lauren Hutton ventured into tourist-anthro-
pology among the Masai in Africa. Taking her two little boys along
with her, she visited a witch doctor, tasted his potions, saw a cow
slaughtered, and watched red-robed Masai warriors drinking blood
from the carcass—the whole episode accompanied by maternal yelps
of “wow!”

But there weren’t many wows from her boys. In fact they barely
cracked a smile, and one of them burst into tears. Watching their re-
actions it was impossible not to think of the Hans Andersen tale
about the emperor who had no clothes. Both of the Hutton children
clearly wanted to tell their gushy mum that no matter how hard they
looked at those warriors, and no matter how much she enthused
about the wonders of Africa, Masai culture “had no clothes”—in
other words, it didn’t match the romantic idealization she seemed to
have fixed in her mind. Despite lots of prompting, they were still not
convinced that the life of the Masai was better than the life they
knew, or that hot blood straight from the beast tasted better than
Coke.

But that was the lesson Ms. Hutton wanted her children to learn.
That was the enlightenment their African visit was meant to achieve.
The missionary purpose of this Turner Productions show was to con-
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vert its audience to the view that Masai culture s just as good as
: Westerfx civilization, if not better. On top of this, the Culture Cult
gaes still further. It claims that primitive cultures have a uniqueness
which should be seen as sacred, and that to assimilate them to mod-
ern ways would be a crime. Indeed, today, for many people of re-
ligous temperament, the salvation of primitive cultures has replaced

the salvation of souls. There are a number of problems with this new
philosophy however,

¢ The Culture Cult holds that primitive culture is not inferior

 to modern civilizadon—just different. All cultures therefore
exist on a level plain. But there’s a Big Ditch right in the
middle of this plain which separates the tribal world from
modernity, and attempts to deny its existence can only end in
tears. There are political differences between tribalism and
Civil Society; there are economic differences between com-
munalism and the way we live now; and there are cognitive
differences in the way we think about cause and effect. To
pretend that these differences can be “reconciled” merely
with enough goodwill is futile. They are not reconcilable,
and they are not going to go away.

* The Culture Cult calls for a radical simplification of modern
life. It yearns for romantic simplicity, and while going back to
the Pleistocene might perhaps be thought extreme, commu-
nalism is seen as a practical goal. But there have been thou-
sands of communes, and one way or another they all rein-
vented the wheel. The complexities they too rashly rejected
proved indispensable after all. At the deepest level life itself is
about ever-extending complexity, and it is time to stop
dreaming about going back to the land or revisiting the so-
cial arrangements of the past. They aren’t options, and they
probably never were. ,

* Culture cultists take a sour view of modernity—when they can
bring themselves to think about it at all. They forget that mod-
ern civilization (aka Civil Society) allows changes of govern-
ment without bloodshed, civil rights, economic benefits, reli-
gious toleration, and political and artistic freedom. The
alternatives to Civil Society do not. Most traditional cultures

feature domestic repression, economic backwardness, endemic
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disease, religious fanaticism, and severe artistic constra_ints. I#f
you want to live a full life and die in your bed, then civiliza—
tion—not romantic ethnicity—deserves your thoughtfiml vote.

Romantic primitivism—the idealizing of social simplicity~ and ===
world of the “noble savage”—has been around for a long time. Y Cmmmmmm
can find it in classical Greece 2,500 years ago: the Cynics anc8 the St——

ics are examples. And no doubt you could find it earlier, too. Chanece==
are, even in Nineveh, scon after the invention of the wheel, Boud caE==
were heard for reinstating the holy pedestrianism of the passt. In ®bF——
words of two scholars who looked closely at the subject fromm its fAr——
appearance in classical times, primitivism represents “the vanendmr——
revolt of the civilized against civilization.”!

This revolt has one invariable feature. As Jean-Jacques IRousse=——
himself dramatically demonstrated, those most excited by thne ideas e
“noble savagery” have had no experience at all of true dirt-armc——
diseases tribal life. What inspires them is an idée fixe in the m3nd. TTh
was pretty clear when Lauren Hutton fronted up to th.e Mas=—
Though not all Culture Cultists are as loud in their eager cri-es of Ge==
and Wow, the noisiest and most excitable are always medEa folk e
imaginative writers or campus intellectuals who haven’t a clue w:p_
they’re getting into. Romantic primitivism consists of fantassies ins 1——
the heads of urban dwellers—delusions of a morally superio-r, Ederum
world beyond the horizon—which are then projected onto primiti=——
peoples themselves.2

Against the prevailing trend this book regards everythirmg assoc——
ated with the Culture Cult as bad news. Part I (and chapter one
particular) argues that romanticizing the primitive leads to ma_je=—=
misunderstandings about tribal minorities—misunderstandirags wh ic——
damage their prospects in the modern world. Chapter twe looks
the history of communes. Chapters three and four aze abcowmmm
Rousseau on the one hand, and bohemia on the other, andl descr-i——
the corrupting effect both have had on anthropology.

Part II discusses the contributions of three influential tininkers— em——
our time—XKarl Polanyi, Isaiah Berlin, and Karl Popper. Polanyi’s o il
sessive search for an ideal precapitalist culture led him to ideealize —t——
bloodstained West African kingdom of Dahomey. Sir Isaiah Berlira,
Latvian immigrant to Britain who had a prestigious acadenmic carec——

. did much to promote the ideals of continental romanticzism. K=



Popper3 on the other hand, was very different; his attitude toward the
romanticism of the Culture Cult was the opposite of Berlin’s. What
both he and Ernest Gellner see a5 a “Big Ditch” separated the
“closed societies” of tribalism from the “open societies” of the mod-
ern world, and defending the Open Society was the main duty of
thinking men and women.

Part I1I expands the discussion to treat wider issues, Chapter eight
considers the factors making for cultural success or failure—matters
important at a time when huge, cash payments are being made to
countries which, in many cases, are institutionally incapable of being
helped. Chapter nine examines the history of the terms “culture” and
“civilization,” and their varied use by Matthew Arnold, T. S. Eliot,
and Raymond Williams,

The romantic primitivism of the Culture Cult did not originate
among tribal people themselves. Nor is it found among the poor. It
is a Western sentimentalism fashionable among spoiled, white, dis-
contented urbanites. But tribal people can easily get caught up in the
fantasizing of their media admirers and academic friends, and some of
the unhappy results of this are the subject of chapter one, “The New
Stone Age.”
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The New StonggAge

hould American Indians and New Zealand Maoris and Aussral _i=—

Aborigines be urged to preserve their traditional cultares at ==
cost? Should they be told that assimilation is wrong? And is it wise—= —m
leave them entirely to their own devices? Cases vary, but the= A —=m
tralian example suggests that the answers are no, no, and no— Th_e tome—
chance of a good life for indigenes is the same as for you aned m_e: —mfiz_—
fluency and literacy in English, as much math as we can hanedle, an -di®_
job. In the year 2000 artificially petrified indigenes are doormed._.

Since the folly of locking up native peoples in their old—tim— —1—=m
tures is obvious, but it is tasteless to say so, governments hmve eve r——
where resorted to the rhetoric of “reconciliation.” This precend_s tlllh
the problem is psychological and moral: rejig the public rmincd, = _=—
leading political figures to adopt a contrite demeanor and a2pol og—_i—=
for the sins of history, and all will be well. Underlying this is thhe aa
sumption that we are all on the same level plain of social dev=elcog=—
ment, divided only by misunderstanding.

This is false. The division is deep—there is a Big Ditch bet—wee=n t—F—
tribal world and modernity. Until around 1970 governmerts i_n t—F—
United States, Canada, Australia, and New Zealand acce  ptecd tTHhn
fact, and they saw their duty as helping indigenes to cross the d ivic =
For that reason they concentrated on better health, educa—tion_, a_—rm=_
housing, and let the chips of traditional culture fall where they m_a —
That was how Western civilization had dealt with its own taradistiomen —=
creatively destroying those that would not change. Creative= desstrima—
tion is the law of historical advance.

3
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admirers. If your tr'aditional way of life has no alphabet, no writing
ne books, and no'hbrarics, and yet you are continually told that yoti
have a cultu;e Wwhich is “rich,” “complex,” and “sophisticated,” how
lclan you realistically see your Place in the scheme of things? If ::ll such

yperbole were true, who would need books or writing? Why not
hang up a “Gope Fishing” sign and head for the beach? | might do
that myself, In Australia, policies inspired by the Culture Cult have

brought the illiterization of thousa . .
nds of Ab K
parents could read and write. Origines whose grand

The New Age Meets the Aborigines

tation Gr.oups. One hour from Melbourne in an attractive pastoral
setting wah “heritage accommodation” and vegetarian meals there
will be daily fortune readings, workshops, demonstrations tastings
healing, health Products, crystals, spirit drawing, Reiki nat’ural Skﬁl-’
care, and not only numeroys stallholders selling the w;rk of artisans
but “pundits with the latest New Age skills.”

We are alsp invited to “Experience the Spirit of India” and be es-
corted on spiritual journeys, to come and see an exhibit of the “Crys-
ta}s of the World,” and to consult Wendy L. Smith, an astrolorgycr
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and pieces from many times and places. And the strange response —t— e
all this is one of the more surprising things about Mutan= Messa_ s
Down Under, a book by a Kansas City naturopath, Marlo M-organ.

Plainly a work of imaginative fiction, Morgan’s narrative tells abo—\ s
her experiences with a group of Aborigines known as the Real Peac—mm
ple, a tribe created by the loving power of Divine Oneness; how shh__
accompanies the Real People on a “walkabout” across Australia; hose———
the Aborigines refer to all whites as Mutants because they have b e——
trayed the ancient simplicities of True Humanity and introduce e
poverty, slavery, and disease; how the Real People communicate b —
telepathy and do not know how to lie; how they practice healing b —
using lizard and plant oils and by admonishing unruly organis to b e—=—
have; how after 50,000 years they have destroyed no forests, pollute am—
no water, and endangered no species; how the world is divided inmre=—
Peaceful Browns and Aggressive Mutant Whites and how the Re-—
People, having had more than enough of the latter, are planining c——
leave Planet Earth and seek a better world elsewhere.

Standing inside a crystal room as exotic as anything in Coleridge ° =
vision of Xanadu—crystals are very important—and wearing a po 1 —
ished opal on her brow, Morgan learns the ancient Aborigin al art © —
evanescence, or disappearing into thin air . . . That should be enougl—
to give the flavor of a book in which the lavish use of “incredible=> —
and “amazing” is entirely appropriate.

The anthropologist L. R. Hiatt wrote that nothing remo-tely likcee
Marlo Morgan’s account of Aboriginal life “is to be found anywher-e=——
in the reputable literature published since the establishment of th_e—
British colony in 1788. If the Real People really exist, they aree recermt——
arrivals from outer space pretending to be Aborigines and, for whatz—
ever purpose, using Marlo Morgan as their agent. If she really tra —
versed the Australian continent on foot withour shoes at an averagece—
of twenty miles a day in mid-summer, she may even be one o=f——
them.”! American readers in particular seem to have been delighted

to find “the central values and aspirations of the New Age mo-vemen-t
enshrined in the world’s oldest surviving culture.”2

But as Hiatt suggests, the Australian response to the book was re—
vealing. Not long after its release an Aboriginal cultural organizatiorn
tried to get it withdrawn from sale, and the national representative=
body for Aborigines sent representatives to America to Stop any at—

tempt to make a film. Since it consists of the sort of hokum Holly—



Wood would love to get its hands on, that j
( t » that is hardly surprising.
Morgan’s absurdities were the last thing Aborigin};s wfre lxirgg

about. It was not that what she
‘ wrote was false (many of th
that this Was 50). What was offensive was that the aut)l{mr ha?::l%ir;icri

tant Message. Literature it is not. But
A . perhaps we should be grateful
tﬁ Morgan nonethgcss, for her book clarified a number of tlngrrlgs. It
showed how sadly ignorant of their own traditions many Aborigines
are tqday. It shqwcd their willingness to acquiesce in even the gross-
est mispresentations, providing the aim is to ennoble and glamorize
;h{z past. An.d it dshowcd what their priorities are. In her naive fashion
rgan pointed to the Big Ditch se i
N g parating the modern and the
. T'hc Aborigines” objection underlined the point that traditional so-
cleties are meant to be closed not open, solidary not Pluralistic, aristo-
cratic not egal_zmrmn. For such people the disclosure of secrets is a
m}Jch worse sin than telling lies. One Aborigine said that for the
fg;l]mc of;h dxsgos;lrc, and whether or not what she wrote was true or
S¢ or the Real People even existed, Marlo M i
o.
should be put to death. ’ reen of Kansas Gity

Sacralization in California

About eighty years ago an American Indian name i

a story to anthropologist John Harrington. She sfaikl;/I 3::1 ?’(:iixr: sCtgrlxd

ccpuon was once the departure point for the souls of Chumash Indi-

ans. Solares herself was a Christian who died in 1923, and the last In-

ﬁ;znilgodnlﬁghtbhafl_ve taken her story about Indiax’l souls seriously

1ed long befo i i i

thers sl gf vcrsll:f) I:il.at. Other Indians denied her version—and
But in 1978 her tale took on new significance. Ranchers in the area

gglt threatened by a plan to build a liquid natural gas plant nearby.
hey got a public relations firm from Los Angeles to help fight th}::

proposal, and_ lpcal Indians and environmental groups in the Santa

Barbara area joined the cause. Before long the Santa Barbara. News
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Press was able to tell its readers that if the gas plant went ahead, Chhia—
mash archaeological sites would be ruined. Protests and demonstraa———
tions began and continued. Media reporters said that while the namme—=——
Point Conception was fine, the old Indian name of the Western Gagee—
made better sound bites on the news, and soon a whole transcont=i———
nental complex of exit gates was discovered with souls passinae—
through them en route to the hereafter. '
The laws of demand and supply brought into play by the ranche _r=—sm—

proved highly creative—and also stimulated the Indians themselve_s

Most of them knew nothing of their old-time culture, but with thee——
“discovery” of the importance of Point Conception they began t——
feel they should, and without even knowing what they’d lost the w—
wanted it back. To help them get it came scores of regional scholars=
eco-activists, New Age zealots, and free-range political demonstrato r —
hungry for a fight. Most of them had no ethnic credentials whateveer——
As the American Indian writer Rayna Green remarked, the seeming ===
fathomless hunger for Indian guruism creates wanna-bes who may 5 ems—
neither genetically nor culturally Indian yet are the most marketab |em—
bearers of Indian culture. Through such “substitute impersonation, ="
she said, “Indians . . . are loved to death.”3

Authors Brian D. Haley and Larry Wilcoxon note the influence eo—

New Age beliefs at Point Conception, and while the results are le s =

fantastical than in Marlo Morgan’s epic the motive is much the sam e—
Both American Indians and counterculturalists have used “populaa_ —
primitivist imagery and fragments of ethnography to create tradiiom ==
that are very different in form and content from past beliefs and praec

tices . . . either to appropriate beliefs and practices for a Ne ve———
Age . .. or to become Indian Traditionalists themselves.” Despite thhes=—
fact that “the New Age has negative connotations for many Natiwe=—=
Americans, [Chumash] Indian Traditionalists and the eclectic Ne—ve—es
Agers share a conviction of the centrality of nature which is express_| ==
primitivist and countercultural, and there is much syncretic ‘miximme——
and matching’ between them.”#

Beginning around 1978, and for the next two decades, anthropo-l —
ogists helped to spread the Point-Conception-as-Western-Gate Stor S
either by silencing their doubts or by repeating the story in their wri-t——
ings. Once it was a public issue, those with reservations about thhe——
embroidery and sheer invention they had observed fell silent. Evern

tually the natural gas installation was canceled.




Why Worry? The Academic View

But why worry about romantic ¢

Age fantagies w;
s with ethnographic £
les acts?
now that life is 5 narratj - et

mean; embellishment has been with us since
tall tales about hjs catc
man’s liberating myth,
are we to object?

ol > since the first fisherman to]d
: 1€ man’s misinterpretation js another

Postmodcrnism calls this wisdom—and who

ultura inventions, or muddling New

Xpected to all know b
ve; words mean only what you want them té’
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the romanticism involved. “Maori and Aboriginal Australian idec> —
logues are engaged in reconstructing ancestral pasts characterized tom—juum
Mystical Wisdom, Oneness with the Land, Ecological Revererce, an - ——
Sacial Harmony,” he noted, going on to describe the way * ‘warfar—e—e—
and violence (including Maori cannibalism) are carefully ediited o= —
of these reinvented pasts.” Warfare and cannibalism were foun ——
everywhere in New Zealand, but they clash uncomfortably with the  esc—
“idealization of the primitive” required among the Maori tocday.”

What Keesing was talking about is a key aspect of romantic prim-m —
tivism—the moral transfiguration of the tribal world. This projects ==
benignly Disneyfied way of life, all flowers and contentrment, a _1—
stress-free smiles and communal harmony. Not surprisingly the tale= ==
of Mystical Wisdom and Ecological Reverence described absove ar— eme—=
eagerly adopted by modern indigenes seeking a more tasteful view co——
their own past. Keesing was aware of this, and he complaimed th=m mm
romantic primitivism recklessly deleted “not simply violen_.ce, b= =
domination (of women, the young, commoners) and explositatior—m

The costs in physical pain and premature death of infectious edisease=—=—==
only crudely addressed by magical means are all too easily edi_ted oim _—t==
as well—particularly nowadays, when the Primitive is assi gned ——mm
mystical wisdom in matters of holistic health and healing as well a_ ===
ecology.”®

It’s good to be reminded of the traditionai cost in terms of cruelty=—__

pain, and disease. But Keesing might also have paused to nowtice thes——
huge financial costs his “liberating fictions” have imposed on rmoders——
citizens in modern states. When, as a result of imaginative lyin_g, con ——
tending parties are hauled into courts of law, and the inevitabde colli
sion with reality occurs, millions of dollars are routinely squasnderec—ill

as judicial processes try to disentangle fact from fantasy—if no m——
downright mendacity—while indigenes often find themselvess swep—m—
up and exploited by powerful political forces beyond their comtrol.

The Hindmarsh Island Affair

They weren’t ranchers, and they didn’t have dramatic views of -the Pa—
cific coast. But the residents of Hindmarsh Island were fond of their—
sleepy lagoon. They liked their distance from Adelaide, their isolation
their peace, and their water views. And the absence of a bridg=e join—
ing this secluded refuge to the mainland was an added attracti-on.



ing religious nothing worth a fuss. So : )
i - 90 1n April 1990 L
crnment authorized the bridge builders to pS)ceed. s B

Now the ch i
el allenge was clear. Opc of the bridge opponents owned
. pressive weekender on the island . . | 4 modern house that sits
| tsweep down to a privat
e : private moor-
g. From the lawns the view to the south-west takes in a watery fi
ground and the ferry crossing. 9 i o
il d y crossing.” The owner of this estate had con-
ons an approached some politicians he knew. As news spread of

icm 3 union organizer with an iron bar. Said the man with the

sweeping la.w.ns to the man with the jron bar, “Let’s see if we can et

some Aboriginals to help the cause,”10 .

1 i\lo soogc; s:.uc'i than done. When asked if there were any sacred

places an Aboriginal spokesman said, “not that I know of but I’
7

tility in general. :
A local Aboriginal activist Doreen Karti i
: S tnyeri, now called h -
ple tqgcthcr and laid down the law. To an audience composcdcf)fl') Z?C
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This area represents a crucial part of Ngarrindjeri cultural beliefs aboum—
the creation and constant renewal of life along the Lower Murray =
Lakes. . .. The most serious cultural heritage dilemma concerns the—
Goolwa channel and its vital cultural heritage significance as paert of the—
Meeting of the Waters. The cultural traditions concerning thas “site™ =
and its relationship to the surrounding lakes are highly confidertial an—l
only their very general nature is documented in this report.12

Bridge construction was then banned by the federal gowernme— m
for twenty-five years.

But now the advantage of having a federal system in Australia =
came apparent. The national government in Canberra which bann. em—
the bridge was Labor. The state government of South Aus-tralia ve__=—
not. Smelling a malodorous infestation of rats the State of South Ae_ ==
tralia now launched a Royal Commission to enquire into tthe whe——-
matter, and at the end of it commissioner Iris Stevens reposrted th——mm
in her view “the whole of the ‘women’s business’ was fabricated =
order to convince (federal) Minister Robert Tickner to ban t— _FE—
bridge,” that the women’s rituals described by Doreen Kartiny —e=——
were previously unknown, that the claim that Hindmarsh IsBland he— =
crucial spiritual significance for the Aborigines was made up, and tt=m =
some very nasty things had been going on. Right from the start —c
the commission’s work there had been threats of violence—and ev— smc——
death threats—made against witnesses.13

Anthropologists had persuaded themselves that tradition was ine ==
nitely flexible, and that Kartinyeri’s imaginative fabulizing w-as a wc ===
thy effort. The court was not convinced. For the late Roger Keesim——
and others, Kartinyeri’s creative inventiveness should have been ———_
act of liberation born of her struggle against “the hegemeonic d—mm =
course of colonial oppression.” But instead of liberating hex peop== <

it dragged many innocent Aborigines through the mud.

Irreconcilable Values:
Solidarity Versus Truth

Few of us would regard the death penalty for Marlo Morgar as was s

ranted. Even if she did disclose something in Mutant Message —mm =
1994, how could it deserve taking of life? But that’s what wou hawse———
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shoved aside—something a specialist in Aboriginal culture has com——
firmed. Discussing a controversy over a sacred site in northeern Ay —=
tralia Dr. Jan Keen tells us that inconsistency and contradictiion is e ===
actly what we should expect:

I think that there is more tolerance in Aboriginal interaction of what
white Australians regard as inconsistencies or contradictorw state-
ments. Concepts akin to “belief” in the languages of Aboriginal
people . . . most closely imply loyalzy to & group as much as hoslding a

proposition in one’s heart as truc . . . or commitment to “obj ective”
truth.15

Indeed they do. And that’s what Gellner was driving at. S-olidarit———w=
or what Keen calls “loyalty to a group,” outweighs truth. A s for timmm
obligatory lying that results from rating loyalty higher than trut——==
and presents irreconcilable conflicts at law, Keen appears to- find n_ —em
problem for our courts in this. To him there’s no Big Ditch at all.

Rousseau in Arnhem Land

The scene is idyllic. A man is wading out into a tropical lagoon, sucke—
ing the stem of a water lily as he goes. One or two youngsters ar———e=
with him and some women too. The sky is reflected in the still sur—
face of the pool, and lilies with big green leaves float on th.e watem——
They may be looking for water snakes. No one speaks.

These Aborigines are timeless romantic symbols on a televisiom——
screen, and if they are mute this is probably deliberate. Huma n voice= —_==
might intrude on the pristine image of noble savagery the fil-mmake —m
is trying to convey. Anyone who has made documentaries will alsc——
notice something else—an unnatural aimlessness about theixr move
ments. If they were truly wading in the water, or genuinely gatherin ===
eggs or hunting water snakes, their actions would be much m-ore def=
inite. Instead they move with dreamy languor—the “dreamtimme” lan———
guor of a spiritual people some might say.

But all this has nothing to do with spirituality. It’s mere ly wham——
happens when a film director asks a man to walk into a lagoosn with——
out giving him a teason for doing so. On television the wholle scene——
above lasts barely half a minute, though if you added up all th.e hours—
it has been used as a picturesque background image by th-e state—




Hh;f‘; have appeared on the screen,
he place where the lily-pond Aborigi ive is in

here gines live is in the tropi
Inorth. Others h.vc In country towns or the countryside ncaxc'by ovgllxciltl
arge numbers live in the cities to the south. It should be clea;'ly un-

the antiassimilationist
. policies embraced and promote idealisti
middle-class whites in the south, P oted by idealistic

Under the banner of cultural self-d inati
-determination, lowered -
dards saw literacy levels fall to almost zero. The lax adrrx?x;fstras:?:n

tation with Rousseau. But because of the mandatory silence ir——m=—
posed by the Culture Cult, no one dares say a thing.

At a seminar in Sydney in 1999 the effects of bilingual teaching we— _mm
described. The principal of a Darwin college told how, between 19c=—=m
and 1975, Aboriginal students from outlying bush communities =—=wm
rived with sixth-grade literacy levels. By 1990, after primary educatie———
had been handed over to local Aboriginal communities themselvese=——
this had fallen to the third-grade level. Today they arrive at his colle _sm—
completely illiterate, he said, identifying “self-determination,” bilia__ mm
gual instruction, and the priority given to preserving Aboriginal trac——==
tional culture as the reason.16
Thirty years ago their parents and grandparents could read a—mm——
write, but today, says Bob Collins, a former federal Labor senat—_«m
who has conducted a review of education, “I often have kids stayi_—zmr—
in my home who cannot even write their names, let alone read ar—m—
thing. And these kids had grandparents who were able to read boo lll=——=
newspapers—anything they picked up.”7 The problem is widespree—= =
and growing. Formerly it was the goal of educational policy to hee=e——
indigenes across the Big Ditch between the preliterate and the litaee——
ate worlds, so reading and writing English were emphasized. Nota___—mm
more. The present Australian Aboriginal leadership is living on t— B2
educational capital provided by the teaching policies of thirty to fomm——
years ago, and they now have few literate successors. “Unless this == =
uation is reversed,” says Mr. Collins, “self-determination for Abor—=mm |

inal people is a joke, an absolute joke.”18

Primitivism Versus Literacy

What is literacy? Why is it important? And why is it that a roman__ &=
infatuation with Aboriginal culture in Australia has made it necess=mm__|
that questions like this should have to be asked? To begin with —w=o—
might look at John Stuart Mill. At the age of three he was bei_—mmr—
taught Greek by his father—and paternal encouragement and dire=——
tion was a vital factor throughout his early years. By the age of eigme—z"1
he had read “the whole of Herodotus, and of Xenophon’s Memor:  —mc—
of Socrates . . . and the first six dialogues of Plato, from the Euthyp—=—
to the Theaetetus inclusive.” He had also read Hume and Gibbc—om__|
had been excited by “the heroic defence of the Knights of Ma _ M~
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turbed and so broken that real education can’t occur ...” For th at
phrase about the fabric of life being disturbed read “cultu re”—tk-me
broken sociopathic ruin of Aboriginal settlement culture as it is te—-
day, not the picturesque lily-ponds served up with the eveni ng new— s.
Education is impossible in these communities because there is no i=r-
terest in education on the part of parents—no fathers pushing, .o
mothers encouraging—and as Landes emphasized, literate mothe 7s
matter. Literacy will only result, the college principal co nclude d,
when Aboriginal parents themselves want it for their children.

Ernest Gellner once commented on the damaging effects oof aggre s-
sive ethnic assertiveness in the modern state. In his view romanm® ic
primitivism is born of a reaction against industrial modernity, a reamec-
tion which tends to freeze or petrify all that is most backward in tr—==a-
ditional life. In contrast, “equality of status and a continuows cultu_mre
seems a precondition for the functioning of a complex, occupatio -
ally mobile, technically advanced society. Hence it does not easily tcml-
erate cultural fissures within itself] especially if they correlate with i -
equality which thereby becomes frozen, aggravated, visable, armd
offensive.”22
In northern Australia thirty years of the policy of Aboriginal c1 &l-
ture forever, good or bad, healthy or sick, right or wrong, has see=n
that come about. The Culture Cult has produced frozen, visible, armd
offensive inequality. Now the Big Ditch is wider than ever. Suich is tle
result of a romantic fixation on tradition—on the idealizing of prirm-
itive culture at the expense of every other value and ability needed t -
day. Illiterate, vocationally disabled, unpresentable outside the ethn -
graphic zoos they live in, these tragic people are A-ustraliza ’s
contribution to the New Stone Age.
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Karl Popper in
New Zealand

H ow nice and peaceful New Zealand is—said Czech president Va-
clav Havel when he visited a few years ago. Meanwhile, back in
the Balkans murderous tribes were killing each other again, and bod-
ies were being exhumed from mass graves every day. But there was
nothing like this in New Zealand, as far as he could tell, and he won-
dered what the secret of this country’s success might be.

Havel reminded his audience that Karl Popper had written The
Open Society and Its Enemies in New Zealand during World War 11,
when the latter took refuge there from the “tribal fury” of Nazism.
Popper’s book made an important distinction between the open so-
ciety of modern civilization and the closed societies of the primitive
world, and as Havel recalled these matters he cast his mind back to
Czechoslovakia’s neighbors to the south and east. For the last two
thousand years, he said, wave after wave of aggressive tribalisrm had
persistently threatened Western civilization.

Although there is nothing you could call the “political theory” of
romantic primitivism, certain themes are fairly obvious. JIsaiah
Berlin, for example, combined the highest liberal ideals with a de-
cided weakness for tribalistic chauvinism and nationalistic senti-
ments. Polanyi’s sympathy with the ideal of solidarity, come what
may, led him to enthuse about the barbarous regime of Dahomey.
Politically speaking, by “tribes” we mean large groups of people
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The Captain Cook Age
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New Zealand is a smal] country about the size of Ep land in th
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anointed King of Kings. Under the widespread proposals for Maori
education today, neither the glorious voice nor the spectacular —career
of a Kiri Te Kanawa could ever happen.

The Maori arrived in these remote islands by canoe some eight
hundred years ago, about the time the Gothic cathedrals were being
built in Europe, and the environmental impact they had on t=he re-
gion was devastating. There may only have been a handful of Maori
at first—around a hundred or so—but within a short time neaarly 30
percent of New Zealand’s bird life became extinct. Originally= there
had been large geese, along with snipe, ducks, quail, pelicans, falcons,
and an enormous eagle (Harpagornis moorei) with a wingspan of
three meters.

Unfortunately the most unusual birds were also highly ediblee—the
twelve species of moa. Large and flightless, looking like mass@ve os-
triches, moa ranged from about the size of commercial turkeys= up to
the 3.5-meter-high Giant Moa (Dinornis giganteus). Heavily boned
and muscled, these weighed up to 250 kg. But all of them carrieed lots
of good meat. Moa had never faced any land predators befor e, and
they were very easily killed. Butchering sites all over the country
record where Maori ate them—or did until they became extince more
than 600 years ago. The extermination of all twelve New Zeealand
moa species, in less than a century after the first Polynesians set foot
on the island, is believed to be the fastest megafaunal extinction the
world has ever seen.2

At the same time huge areas of forest were burnt: “Lo wland
podocarp forests were particularly affected, with the distinctiwe dry

forest and shrub of the Canterbury Plains and adjacent intermor re-
gions being virtually wiped out.” The burning of these fores ts was
done in the course of moa-hunting, and since the forests wer—e also
the best areas of moa habitat it also hastened their decline.? BBy the
time of Captain Cook’s arrival in 1770, 50 percent of the orests
which had been growing in New Zealand when Polynesians fi_rst ar-

rived had disappeared.
As for Maori themselves, their neolithic culture was like man y oth-

ers. They lived by hunting, fishing, and gardening; they dweBled in
small, windowless, dirt-floored huts; and they were politically orga-
nized into several tribes with numerous subdivisions. But f=r and
away the most notable feature of Maori culture was the incessan_t war-
fare. Exactly when this began is hard to say (without any writte=n his-
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A Visitor from Austria Arrives

When the Vienne
in March 1937, i

ic‘ghilosophcr Karl Popper arrived in New Zealand
as partly as a result of 5 misunderstanding, He

Tte s = ety Y YR W LLALANDUD I8}

had been in Copenhagen in 1936 visiting Niels Bohr in the course of
a congress for scientific philosophy. While in Copenhagen a mn
named Warren Weaver introduced himself to Popper as the Europen
representative of the Rockefeller Foundation—a charming gentl-
man, wrote Popper, who took great interest in him. But the Rock-
feller Foundation itself was a mystery. It “meant nothing to me; I hd
never heard about the foundations and their work. (Apparently I ws
very naive.) It was only years later that I realized that if I had unde-
stood the meaning of this encounter it might have led to my goingio
America instead of to New Zealand.”6

Instead of going to America he went off to the other end of the
earth. There Popper became a lecturer in the Department of Dy-
chology and Philosophy at Canterbury College, Christchurch a
provincial town in the South Island of New Zealand. In Christchurch
the Nazis and the Communists were far away, and the furies aboutto
descend on Europe were inaudible. Those like myself who grew upin
Christchurch at the time remember students in blazers poling flu-
bottomed boats on a stream called the Avon, passing beds of df-
fodils as it wound toward the sea.

But all of this was deceptive. Taken as a whole New Zealand ws
much closer to old-time tribalism than Vienna. It had been fifteen
hundred years since Goths and Vandals had rampaged around Auw-
tria. But it had been less than a hundred years since a treaty ws
signed with the Maori chiefs—the Treaty of Waitangi—the begi-
ning of law and order in a land torn by intertribal wars. The Treay
would soften the effect of conquest and subjection, and would be
both misunderstood and neglected, and would in no way deal wih
the conflict between settlers and Maoris over land. Nevertheless it
was a vital step in bringing the Maori people from the neolithic ino
the modern age.

Maori culture had a number of interesting customs. The instit-
tions of muru and tapu, for example, embodied tribal conceptionsof
property and law, and they show how wide the ditch was dividing
Maori practices from the way we live today. In the words of an ob-
server of the 1830s murn consisted of “the regular legalised and ¢
tablished system of plundering as penalty for offences, which ina
rough way resembled our law by which a man is obliged to pay ‘dan-
ages.” Great abuses had, however, crept into this system, so great, in
deed, as to render the retention of any sort of moveable property i-
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Coumcrbalancing uri was tapu (this being the Maori form of
thc. generic Polynesian “taboo”), which tended to secure proper
aganst predation. In fact muru was usually the penalty for sgmep vic?—l
lation of tapy itself, Although “earth, air, fire, water goods and chat-
tels, growing crops, men, women, and childrcn—,—everythin ab-
solgtcly was subject to its influence, the original object o%' the
ordinary tapu seems to have been the preservation of property. This

A chief’s fighting men and associates were also “more of less pos-
scsscd.of this mysterious quality. It extended or was communicatcﬁ to
all their movable property, especially to their clothes weapons, orna-
ments, and tools, and to everything in fact which ,thcy toucilcd =9
T.hl.S _had practical value. But tapy was combined with 3 range of pr-o—

Fhmkablc thoughts, in contrast to Socrates’ ideal of the €Xamined
hfe) were singled out as a characteristic feature of tribal psycholo
Since the clash. between Maori #apy and secular European society hgays
often figured in New Zealand ethnic conflict (and still does today)
)

chat might have beep 3 good example to use in Tye Open Sociery,
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But it was not to be. His classical training and his determinatiny
expose Plato’s role in what had gone wrong with the world (thes
title of Volume One of Te Open Society and Its Enemies is Theli
of Plato) meant that Sparta and Athens were where Poppis
thoughts about taboo naturally belonged. Above all, Greece s
where the first spontaneous transition from tribalism to civilizin
took place, and the parallels he saw between Sparta and the neot
ideals of both fascism and communism in 1940 were striking. Fusia
and communism were reactionary forms of “arrested tribalism "
similar way “the ultimate aim that dominated Sparta’s policy wiz
attempt to arrest all change and to return to tribalism.” Any attay
of this sort was doomed to failure, for “innocence once lost cu
be regained,”1° but you could learn 4 lot from Sparta just the s

To begin with, the Spartan goal of an “autarchic” (self-suffic
foreign policy was a caricature of foreign policy Nazi-style. I
command was to “shut out all foreign influences which mighte
danger the rigidity of tribal taboos.” Equally dangerous wt:
threat of egalitarianism: where democratic ideas were in conflicti
tribalism these had to be firmly suppressed. Protectionism wax
other area where similarities could be seen, and the cumulative i
of Spartan policy overall was to produce an obsession with power
the maintenance of power—in order to be strong enough to enfi
its rules a tribe always needed to strive for mastery, enslavin
neighbors when possible, dominating them when not.11 Tt all sont
not unlike West African Dahomey.

Popper agreed that tribalism was not the same all the way
the map. There were variations, and the New Zealand Maori o
sented one of these. But the power of taboo meant that triblc.

tures everywhere tended to be cognitively static and incapable ¢
tellectual advance. “When I speak of the rigidity of tribalism I dom
mean that no changes can occur in the tribal ways of life. I mu
rather that the comparatively infrequent changes have the chanu
of religious conversions or revulsions, or of the introduction of
magical taboos . . .”12

The social effect was clear. Within a tribal setting mental lifeiso
dominated by raboos that there is no real equivalent to the mi
problems of modern consciousness, let alone the freedom to spu
late about good and evil. For Popper the tribal world is a world i
out doubts, and the average tribesman “will rarely find himself int:
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Sutherland’s books and writings on the Maori were significant,
They combined down-to-earth reports on modern conditions with
the sotto poce promotion of traditional ways. His sympathy with the
Maori cause was genuine and not unreasonable. Maori sufferings had
indeed been real enough. Land wars in the 1860s had led to large-
scale confiscations, and for decades afterward many Maori were de-
moralized and depressed.

But white settlement in New Zealand had been rather more com-
plicated than today’s energetic myth-making suggests. While the set-
tlers had wanted land, thousands of Maoris had also wanted Euro-
pean goods, and both parties behaved much as you’d expect. In the
early days Maori chiefs actively encouraged white colonization since
they gained both economic benefits and prestige (mana) from having
whites on their lands. The New Zealand historian James Belich
writes:

The settlements employed Maori labour and bought Maori food—ini-
tially they had very little agriculture of their own. They provided Maori
with a regular source of European goods, as against the sporadic one of
ship visits, or even the intermittent and limited supplies provided by
trading stations. This was especially important for consumables such as
gunpowder, tobacco and sugar. Planting Pakeha instead of potatoes on
part of your land made economic sense, as well as boosting mana as the
latest currency of rivalry.15

One chief wrote to Governor George Grey in the nineteenth cen-
tury “offering to sell land and asking him for European settlers direct
from England for a larger town.” Another chief planned a town big
enough to contain 104 European families. A third chief declared:
“Should the Pakeha (the white man) wish to purchase land here, en-
courage him; no matter how small the amount he may offer, take it
without hesitation. It is the Pakeha we want here. The Pakeha him-
self will be ample payment for our land, because we commonly expect
to become prosperous through him.”16

Much has been made of large acreages paid for with a few guns or
trinkets plus a blanket or two. Belich comments: “The guns, cash,
blankets and trinkets laid out or promised at the sale ceremonies were
merely a bonus, though sometimes a valued one. Beneath this overt
price was a tacit one: an ongoing relationship with the cluster of set-
tler neighbours created, and intended to be created, by the sale.”17

1042 AN
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taken it upon themselves to explain the Maori situation in mcoral
terms—was rather different. As active men and women playing their
part for better or worse on the historical stage, and making decis ions
for better or worse on their own behalf, Maori would from now on
_ be increasingly replaced by abstract ciphers, symbolic figures owt of
Rousseau, brown victims cast in a morality play to illustrate wehite
guilt. =i
Maori traditions would be idealized beyond recognition. With. not
a battle or a broken head in sight, let alone cannibal feasts, their cul-
ture would be portrayed as something that had been tragically “tmken
from them” like the land itself. This dual expropriation would -then
be used to explain every imaginable failing. Colonial history weould
be rewritten as a purely moral drama of villains and victimhood, while
the script for this drama incorporated a common sentimental illmsion
much favored in progressive circles—the moral superiority of the op-

now fm'md thcmsclvcs expropriated (but not enslaved) in turn
M:.mn who still owned land still wanted the new life. But th.c €co-

pressed.1?

The Strain of Civilization

tious tombstones were bej
dresses made by cxpcnsi:rleg grrg:sf;ikby wealthy Maqu costly bridal i Throughout his stay in New Zealand, Popper’s conflict with Suther-
chiefly transport: “A buggy became th ers, and buggics bought for land grew steadily worse. And, as it did so, Sutherland’s persomality
(chief) . . . Such things cost money, of CﬁFaﬁus symbo.l of a rangatira : became more disturbed. Upholding the old-time communal Maori
ingly the easiest source. 18 ¥ ot which land selling was increas- | past, he recommended preserving it on broadly psychiatric gromnds.
From Belich’s account s : _ | If Maori were widely regarded as feckless, or lacking in will or d.irec-
Maori situation was the pro;z\l/;rsl things are clear. UHC!CHYmg the ' tion, he attributed this to the disrupted “equilibrium” of their twadi-
and white individual ownership :u:gnr?;ﬁ bcbtween Maori communal tional life. In 1940 in The Maori People Today he claimed that they
. . - S, between casual and = 4 S i . o i )
tm;@d ac;\qry directed to the goal of a better life, berween e Suli had originally lived in a state of primitive harmony:
pulsive adoption of some in i — R '
and continuous tCChnologlc:lo ;’:ggn (a plow; a new ,hVCStOCk breed) } When a people is living in a state of established equilibrium with its nat-
improvement by private houscho(;:-imzat:jon) 4 onn 'a}mcd at seif- | ural and social environment, and when each generation is inheriting a
framework of modern property law V:’ :l? small fafm.lhcs within a ] stable tradition, mind and character are patterned in terms of this traedi-
i munally dispersed, and th cir:land c.o ith their erratic lncome.s com- ; tion and mental and moral stability are thus achieved. This was the state
b not progress. The emerging pattern ‘?ﬁuna.ﬂy.owncd, Maori could of the Maori people before the advent of Europeans. Mind and charac-
) irreconcilably opposed forms of land?)wn:gﬁl disadvantage rested on _ ter reflect the outward forms of social and cultural life. When these lat-
| . 2 enterprise 2 . : . : i
HOII‘HI.C understanding. The Big Ditch once e aI:n : Prise, and eco ter are prog‘rt.:sswcly dcstrc;%'cd, as they were in this country, minds pro
: n]iglf]llts l;vas slfuii tl;le physical situation of Maori in 1940. Byt what 4 it g
i ¢ Called the metaphysical situat; i :
] Words. the IR Sl gf t}gg:lcsrt:é??gn l;)f .thc Maori—in other ‘ However sympathetic this may seem, it is little more than the old
% lon by intellectuals who had = organic harmony myth once again. In the case of Maori culture it is
&
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As indeed there were. After using up all the large birds and marn-.

mals, the Polynesians now began to eat each other. “By the fifteenth
century the Maori living in the north had begun to build great pa, or
forts. One function of the pa was to protect ‘stores of sw,cet
potato. .. . Another, more fundamental function was to protect peo-
Plc themselves from predation by other hungry humans, 21 Folfow-
ing th.csc developments came levels of warfare which meant that in
any given week a man might or might not be killed, captured, en-
slaved, or eaten—and a woman raped as well. The landscape of i\lew
Ze:}llagdkres;mbled medieval Europe. There may not have been
mailed knights on horseback, bu i
throughoutgthe 0 t there were Polynesian castles

No doubt some kind of “mental and moral stability can be
achieved” in such circumstances. But one is tempted to retort to
Sut{hcrland: shouldn’t mental equilibrium be rather more easily
achieved under the conditions prevailing in the New Zealand of
194(?, with all the provisions of a pioneer welfare state including free
mcchcinc? family benefits, education, and universal peace?22

But this misses the psychological point. Increasingly disturbed
Sutherland was by then a potential suicide who in the years aheaci
would take his own life. His sympathy for the mental health of the
Maori appears inextricably confused with his own deteriorating men-
tal state. When he proposed that they strengthen their traditional
communal roots as a solution for their problems, it is possible that a
deeper and unacknowledged reason for doing so was a feeling that in
the security and protection of Maori community life he too could
ﬁnd relief. It was not the Maori but Sutherland himself who faced
disintegration. That is where breakdown loomed.

In_ C'ivili.zation and Its Discontents, Sigmund Freud notes with a cer-
tain rronic surprise the suggestion that our own social arrangements
are the source of our discontent. “When we start to consider this pos-

et
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sibility,” he writes, “we come across a point of view which is so amaz-
ing that we will pause over it. According to it, our so-called civiliza-
tion itself is to blame for a great part of our misery, and we should be
much happier if we were to give it up and go back to primitive con-
ditions.”23 How has this come about? he asks. What explains “this at-
titude of hostility to civilization”?

He gives two reasons. First there was the effect of voyages of dis-
covery, such as Captain Cook’s, when “men came into contact with
primitive peoples and races. To the Europeans, who failed to observe
them carefully and misunderstood what they saw, these people
seemed to lead simple, happy lives—wanting for nothing—such as
the travellers who visited them, with all their superior culture, were
unable to achieve.” This view was baseless (“later experience has cor-
rected this opinion on many points”) but it was widely believed, be-
ing “erroneously attributed to the absence of the complicated condi-
tions of civilization.”24

The second cause of communal yearnings and hostility to the mod-
ern world is more recent, writes Freud, and derives from speculation

“about the origin of neurotic disorders. “It was found that men be-

come neurotic because they cannot tolerate the degree of privation
that society imposes on them in virtue of its cultural ideals, and it was
supposed that a return to greater possibilities of happiness would en-
sue if these standards were abolished or greatly relaxed.”25

Later than Freud, Popper too suggested that the idealization of
tribal life is an unconscious reaction to the “strain of civilization.” Ac-
knowledging Freud’s contribution, he wrote on the very first page of
Volume One of The Open Society and Its Enemies that his book “at-
tempts to show that this civilization has not yet fully recovered from
the shock of its birth—the transition from the tribal or ‘closed soci-
ety’. . . to the ‘open society.”” In Volume Two he wrote again that a
fact with “grave political and institutional problems, is that to live in
the haven of a tribe, or of a ‘community’ approaching a tribe, is for
many men an emotional necessity,” the “strain of civilization” being
“partly a result of this unsatisfied emotional need.”26 As his last days
would soon show, the haven of a tribe was something Sutherland
seems to have been seeking too.

Friedrich Hayek had similar things to say about romantic cornmu-
nal yearnings, and although there were wide differences between
them, Freud and Hayek and Popper all shared a common theme.

S
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was engaged on a magnum opus, The Open Society, in which the fail--
ings of tribalism were comprehensively laid bare. On the other hanedi-
Sutherland was writing papers that were largely a defense of the tribal
world and that called for its support. Cause enough, perhaps, for de=—
partmental war? Soon Sutherland instigated a campaign of harass—
ment against Popper, eventually alleging to the police that the visim—
ing European was probably an agent of influence for the Ax3s
powers—if not an actual spy. The Viennese philosopher had a thicl
accent, and to the average New Zealand constable during wartimac
this was very suspicious.

When the police came to his door Popper was able to dissuacie=
them from making an arrest. But he was shocked at their ignorancee |,
and he was seen the following day carrying armfuls of books down £
the police station to bring the officers up-to-date on the real natume
of Hitler and the Nazis. For this episode Sutherland was forced =o
apologize to Popper by the college Rector. And his vendetta intenssi -
fied from that day on.27

Popper regarded New Zealand as an outpost of the Open Society Inee
admired, years later declaring it to be “the freest country” he knewn.
Yet it is unlikely that he grasped the complexities of the racial situ=a -
tion. Few Maori lived in Christchurch. Most of them lived elsewher «,
and it is quite possible that in 1940 Popper was not well informeci
about the historical background to their situation. Yet the message In-e
brought remains pertinent today.

If Popper is right, then a discontented nostalgia for the commun_ml
is a widespread reaction to the difficulties of modern life, and there i s
a singular irony in his being tied to a man in New Zealand who ermn_-
bodied that discontent. By 1945, however, relief was in sight. T=%=¢
Open Society had been published and he would soon leave for Em -
gland. In the teeth of Stalin’s postwar triumphalism, as if to spite th ¢
“revolutionary” governments being imposed by the Red Army in thh ¢
east, he argued that far and away the most significant historic changs e
had been “the transition from the closed to the open society,” armed
that this itself was “one of the deepest revolutions through which

mankind had passed.”28

In 1951 Sutherland took his own life. Toward the end he w a_s
more and more preoccupied with maintaining Maori traditions, armed
we are told that he was increasingly drawn into the flesh-and-bloc«d



, With all their recj;

i L - . procal bonds and hy-

h.f:nor;sglon;b1hncs, def:pemng his studies of present da;x;\d:lolii

Wai,k ¢ Zast Coast with his oldest Ngati Porou friends. in the
ato and the Urewera, in North Auckland, in Taranaki.:’” But

Whatever support he found there does not finally seem to have beep

prising .lf this did not play a partin Sutherland’s breakdown Whe

obituarist wrote that “the strain told,” one feels that thc's lit ﬂﬁﬂ
crackup, the decision to end it all, came also from conﬂictilrall ,altl :
giances that had become unmanageable.30 The cause of his ﬁercge 2
sonal struggle with Popper and its final crisis might be seen as tper-
other symptom of the strain of civilization itself, e

The Maori People Today

And the M;or{' Pcoplc?' What has happened to thems Most have got
on with their lives and joined the modern world. Everyone knows of

stead, educamopal curricula and numerous governmental publications
ccas’elcssly glorify the Polynesian ways of the past.
v It ;4 all very strange. Any visitor to New Zealand can see that mod-
c:‘r’:ryoaon lhavzl t}(;e same needs for housing, education, and jobs as
ne else. And given a chance they are ;
; re just as capable. B

have already s e : ey

Y seen in Australia, indigenous attempts to succeed are

handicapped by a pervasivc hOStility to market socicty across broad

——. c e e - LT

stretches of the white middle class. A miscellaneous army of teachers,_
academics, government servants, clergy, radical lawyers, progressive=
judges, journalists, and numerous other bien pensants promote thes
revival of traditional Maori culture even more fanatically than thes
Maori do themselves. Not of course the blood-stained pre-Europearm
Polynesian world. Instead, an unending routine of communal b asket—
weaving, accompanied by traditional dance and song, seems to be
more what they have in mind,

A typical collection of essays provides a glimpse of these attitudes .
An Anglican priest rails against “the monocultural grip on all eur in—
stitutions” that British colonization secured; deplores the “institu -
tional racism” that sees the schools, the broadcasting system, and par -
liament itself all propagating Western values; commends the waw=y
Maori “communal values encourage the sharing of resources”; assert s
that “for Maori and many other cultures, spirituality encompasses akEl
things,” a fact which means that “instead of destroying millions o=f
acres of natural bush . . . Maori spirituality treats the land and bush a s
sacred in the first place”; and threatens that unless Maori rights aree
recognized and appropriate restitution made, Maori will be entitlecd
to “take the law into their own hands,”31

A teacher says that New Zealand should “hand over the edu catiom
of Maori children to Maori authorities—probably to tribally based au -
thorities to run tribally based schools . . . The agenda of such school s
must be Maori, the methods Maori and Maori mana (that is, powe r
and prestige) must be paramount.” Ignoring the modern world of thee
Internet, the need for literacy and numeracy, the ever-increasing pres -
sure for specialized training and technological expertise, he «<laim s
that, “It’s my bet that with these ingredients” (i.e., a fully tribalizecd
Maori-language education, presumably in a setting of native rain for—-
est, to the singing of native birds) “future Pakeha/whites will have to

look to their laurels when it comes to jobs, politics, and every facet omf
New Zealand life which will truly fulfill the hopes of partnership im -
plicit in the Treaty of Waitangi.”32
Similar goals are embraced by the official policy of “bi-cultural -
ism.” This supposedly combines the modern legal and ecomomiec
arrangements of New Zealand society in general with Maori collec -
- tivism, with a revival of tribal social organization, and with the re -

assertion of communal taboos as forms of pseudo-legal control. It i s

said that where all else has failed, bi-culturalism will at last achievee



seems to be that as long as your culture s “respected,” then success
Is inevitable and your bank account wilj grow.
It is almost as if Sutherland has finally triumphed fifty years after his

culture found today. It is of course absurd to suggest that “respect”
for Indian or Chinese culture has anything whatever to do with In-
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